SURAH 72

Al-Jinn

(The Jinn)
Prologue

This séirah presents us with something very clear even before we look
at any of the specific ideas it tackles. It is a symphony ringing out clear,
strong beats coupled with an air of calm sadness and reflective sorrow.
Consistent with this phenomenon are the images and scenes the surab
portrays and the inspiring statements it includes, particularly in its last
passage after the jizn concluded their discourse. In this last part, the
sitrah addresses the Prophet in a way that fills the listener with much
sympathy. He is commanded ro declare that he looks for nothing in
respect of his message other than delivering it, and that he is closely
watched by God as he goes about this task: “Say: T invoke ny Lord alone,
and I associate no partners with Him.’ Say: ‘It is not in my power to cause
you barm or tv set you on the right course.’ Say: ‘No one can ever protect me
[from God, nor can I ever find a place to hide from Him. My task is only
to deliver what I receive from God and His messages.” Whoever disobeys
God and His Messenger will have the fire of hell, where they will abide for
ever. When ithey see what they have been promised, they will realize who
has the lesser belp and is smaller in number. Say: ‘I do not know whether
that which you have been promised is imminent, or whether my Lord has
set for it a distant term. He alone knows that which is beyond the reach of
human perception, and He does not disclose His secrets to anyone except to
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place, saying: “I seek shelter with the master of this valley against the
designs of the wicked elements among his people.” When he had said
50, he could then sleep in peace. They also believed that the jinn had
knowledge of ghayb, or what lies beyond the reach of human perception.
They would give information to soothsayers who would then make
predictions. Some Arabs worshipped the jinn, alleging that they were
related to God. Some suggested that God had a wife from among the
jinn and that she gave birrh to angels.

Belief in the jinr on lines similar to these is widespread in all j2biliyyah
societies. Indeed, some legends and superstitions about them continue
to be spread in differenr environments, even in the present day.

While such superstitions used to circulate widely, giving people
different ideas and concepts about them, there were also other people
who denied their existence altogether. They described any talk about
the jinn as superstitious. Therefore, Islam sets the record straighe. It
confirms their existence and corrects wrong ideas about them, freeing
people from the shackles of fear abour the jinr and submission to their
alleged authoriry.

The jinr do exist. They describe themselves in this s#reb in the
following words: “Some among us are righteous and others less so: we
Jfollow widely divergent paths.” (Verse 11) Some go astray and lead people
astray, while others are naive and can easily be deceived: “Some foolish
ones among us have been saying some outrageous things about God. Yer
we had thought that no man or jinn would ever utter a lie about God.”
(Verses 4-5) They are susceptible to divine guidance, able to listen to
the Qur'an, understand it and be affected by it: “Say: It has been revealed
to me that a group of the jinn listened in and then said: “We have heard
a wondrous discourse, giving guidance to what is sagacious, and we have
come to believe in it. We shall never associate parters with our Lord”
(Verses 1-2) By their nature, rhey can be punished, and the results of
belief and unbelief can affect them: “When we heard the guidance, we
came to believe in it. Whoever belicves in his Lord need never fear loss
or injustice. Some of us submit to Him and others are unfair. Those who
submit to God are the ones who have endeavoured to attain what is right.
But those who are unfair will be the fuel of bellfire.” (Verses 13—15) When

humans appeal to them, they cannot benefit them; on the contrary,

293



In the Shade of the Quran

they inctease their affliction: “True, in the past some among mankind
sought refuge with some of the jinn, but they caused them further mrouble.”
(Verse 6) They have no knowledge of the realm beyond theit perception,
and they no longet have any contact with heaven: “We tréied 10 reach
heaven, but found it full of mighty guards and shooting stars. We used to
take up positions there to listen, but whoever tries to listen now will find
a shooting star in wait for him. We do not know tf this bodes evil for those
who live on earth, or if their Lord intends to guide them to what is right.”
(Verses 8-10) They have no relation to God Almighty: “Sublimely
exalted is the glory of our Lord! He has taken 1o Himself neither consort
nor son.” (Verse 3) They have no power to resist God’s will: “We know
that we can never elude God on earth, and we can never elude Him by
fight.” (Verse 12) ’

We learn all this about the jizn from what is mentioned in this s#rab.
Some of their other characteristics are mentioned elsewhere in the
Qur’an, For example, there is the reference to those of them who were
made subservient to the Prophet Solomon. They did nor know of his
death until sometime after it occurred, which confirms that they have
no knowledge of what is beyond their faculties of perception: “ When
We decreed his death, nothing showed them that he was dead except an
earthworm that gnawed away at bis staff. And when he fell to the ground,
the jinn saw clearly that, had they understood the reality which was beyond
[their] perception, they would not have remained in humiliating servitude.”
(34: 14) The Qur'an also refers to a quality of /blis and his folk. 6455, or
Satan, belonged to the jinn, but he is devoted torally ro evil, corruption
and tempting others to do evil: “Surely he and bis tribe watch you from
where you cannot perceive them.” (7: 27) This implies that the jinn have
a form that humans cannot see, while they can see us. In addition,
Strah 55, The Lord of Grace, states from which substances the jinn and
human beings are created: “He created man from dried clay, like pottery,
and created the jinn from raging flames of fire.” (55: 14—15) All this gives
us a clear picture of this species that is concealed from us. It confirms
its existence and gives us many of its characteristics. At the same time,
it shows as false many of the ideas and superstitions people held about
these creatures. It gives us a clear and accurate picture of them, one that
is free of wild conjecture.
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The sdrak corrects what the Arab unbelievers and other people used
to say about the jinn, believing that they had exceptional powers and a
large role to play in the universe. Others who have denied the existence
of these creatures outright, mocking anyone who so believes, do not tell
us the basis of their denial. Do they claim that they know every type
of creature in the universe and cannot find the jinn among them? No
scientist has ever made such a claim. The earth contains many species
of creation which are discovered from time to time. No one claims that
there will ever be an end to the discovery of new species.

Do they believe that they know all the powers at play in the universe
and cannot find the jinn among them? No one can make such a claim.
Every day, new powers are discovered, after having previously been
unknown to man. Scientists try hard to know more of the powers and
forces in the universe. They declare, in an attitude of humility, which
their scientific discoveries have taught them, that they still stand ar the
edge of the unknown in the universe, and that they have hardly scraped
the surface of it all.

Have they seen all the powers man utilizes and yet still cannot see
the jinn among these? Not so. Since they managed to produce nuclear
fission, scientists speak of the electron as scientific truth, yet none of
them has seen an electron. They do not have in their laboratories a
machine thart can isolate an electron!

Why, then, are they so insistent on negating the very existence of this
species of creature when man’s information about the universe, its forces
and dwellers is so scanty? Is it because so many superstitions have been
weaved around the jinn? If so, the proper course of action is to show
how such superstitions ate false, just as the Qur'an does. It is certainly
not right to counteract it by denying their existence without having any
proper evidence to support such a claim. Since this belongs to the realm
that lies beyond the reach of our own perceptive faculties, we should
refer to the only source from which we have accurate and confirmed
information. This source cannot be contradicted by preconceived ideas.
What this source tells us is final.
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The Jinn’s Account

This si#rah contributes significantly to the formulation of the Islamic
concept of the truth of the Godhead and servitude to Him, as well as che
truch of the universe, the creatures living in it and their interrelations.

In the jinn’s account we have confirmation of God’s oneness, a
negation of His having a spouse or a son, affirmation of reckoning
and requital in the life to come, and the fact that no creature can ever
escape God anywhere in the universe. All will receive their fair dues.
Some of the facts clearly stated by the jinn are then repeated in the
part of rhe sirah that addresses the Prophet: “Say: I invoke my Lord
alone, and I associate no partners with Him.” (Verse 20) “Say: No one
can ever protect me from God, nor can I ever find a place to hide from
Him.” (Verse 22)

The jinn's account asserts that Godhead belongs only to God, and
that servitude to Him is the highest status people can attain: “Yer
when God’s servant stood up to pray to Him, they pressed in on him in
multitude.” (Verse 19) The sirabh confirms this truth in its address to
the Prophet: “Say: It is not in my power to cause you harm or 1o set you on
the right course.” (Verse 21) The world beyond our perception belongs
totally to God alone, and the jinn know nothing about it: “We do not
know if this bodes evil for those who live on earth, or if their Lord intends
to guide them to what is right.” (Verse 10) It is also unknown to God’s
messengers, apart from what God, in His infinite wisdom, chooses to
inform them of: “Say: I do not know whether that which you have been
promised is imminent, or whether my Lord has set for it a distant term. He
alone knows that which is beyond the reach of human perception, and He
does not disclose His secrets to anyone except to a messenger whom He has
been pleased to choose. He then sends watchers to walk before and behind
bim.” (Verses 25-27)

We learn from this s#ra/ that some interaction may take place between
different types of creatures even though they may have totally different
natures and constitutions. An example of such interaction is what hap-
pens between man and the finn, as mentioned in this s@rab as elsewhere
in the Qur'an. Even in his abode on earch, man is not isolated from other
creation. He may have some interaction with them. The isolation man
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AlJinn (The Jinn)

In the Name of God, the Lord of
Grace, the Ever Merciful

Say: It has been revealed to me
that a group of the jinn listened
in and then said: “We have heard
a wondrous discourse, (1)

giving guidance to whar is
sagacious, and we have come
to believe in it. We shall never
associate partners with our Lord.

)

Sublimely exalted is the glory of
our Lord! He has taken to Himself

neither consort nor son. (3)

Some foolish ones among us have
been saying some outrageous

things about God. (4)

Yet we had thonght that no man
or jinn would ever utter a lie

about God. (5)

True, in the past some among
mankind sought refuge with
some of the jinn, but they caused
them further trouble. (G}
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A Surprise for the finn

Say: It has been revealed to me thar a group of the jinn listened in and
then said: "We have heard a wondrous discourse, giving guidance to
what is sagacious, and we have come to believe in it. We shall never
associate pariners with our Lord. Sublimely exalted is the glory of our
Lord! He has taken ro Himself neither consort nor son. Some foolish
ones among us have been saying some outrageous things about God. Yet
we had thought that no man or jinn would ever utter a lic about God.
True, in the past some among mankind sought refuge with some of the
jinn, but they caused them further trouble. They thus came to think,
Just like you thought, that God will not raise anyone.” (Verses 1-7)

The Arabic word nafar, used in the opening verse and translated
here as ‘a group’, signifies a group of people between three and nine in
number. Some reports suggest that they were seven.

‘This opening suggests that the Prophet learnt of the jinn’s listening to
his recitation and what they did afterwards through revelation from on
high. It is God who told him abour that of which he had no knowledge.
This might have been the first time, and there might have been one
or more other occasions when the Propher read out the Qur’an to the
jinn, as reported by Jabir in a hadth that says: “God’s Messenger read
out S#rah 55, The Lord of Grace, in full to his Companions. When he
finished, they were silent. He said: ‘I read this si@ra# to the finn and they
gave a better response than you. Every time I read the repeated verse,
“Which, then, of your Lords blessings do you both deny?’ they said: ‘None
of Your blessings, our Lord, do we deny. All thanks are due to You'.”
[Related by al-Tirmidhi.] This report confirms the one by Ibn Mas‘iad
mentioned in the Prologue.

The event mentioned in the present sizrah must be the same refetred to
in S#rah 46, The Sand Dunes, which says: “We sent ro you a group of jinn
to listen to the Qur'an. When they heard it, they said to one another, Listen
in silence!’When the recitation ended, they resurned to their people to warn
them. ‘Our people,’ they said, ‘we have been listening to revelation bestowed
Jrom on high afier Moses, confirming what came before it. It guides to the
truth and o a straight path. ‘Our people! Respond to God's call and have
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perception of the enormity of lying about God is what qualified this
group of jinn to immediately declare their belief when they listened to
the Qur'an. It shows that their hearts and minds were free of deviation.
They had only fallen into error as a result of the trust they assumed in
other people. When they heard the truth, they immediately realized it.
They recognized it and submitted to it. They made their declaration
dehnitive: “We bave heard a wondrous discourse, giving guidance to what
is sagacions, and we have come to believe in it. We shall never associate
partners with our Lord, Sublimely exalted is the glory of our Lord! He has
taken to Himself neither consort nor son.” (Verses 1-3)

This immediate and instinctive reaction to the truth should have been
enough to awaken many of those who were deluded by the Quraysh
elders and their claims that God had partners, or a wife and son. It
should have made them more cautious about what they heard and
alerted them to the need to examine what the Prophet Muhammad
said in a meaningful attempt to arrive at the truth. This should have
been enough to shake the blind trust they placed in what those foolish
Quraysh elders said to the contrary. This is what the sirab intends by
virtue of irs effects. It is all intended as part of its long treatment of the
lingering traces of jahiliyyah in people’s minds and thoughts, many of
whom were simple but deluded by false claims and superstitions.

Between Humans and finn

“True, in the past some among mankind sought refuge with some of the
jinn, but they caused them further trouble.” (Verse 6) Here, the jinn refer
to what was widely accepted in pre-Islamic days in Arabian society, and
which remains accepted in many other communities, claiming that the
jinn, exercized power on the earth and against humans. Indeed, it was
thought that they were able to bring about benefit and cause harm to
people, and that they were in full conrrol of certain areas of land, sea
and air. Satan is given access to people’s minds and hearts. Only those
who seek protection with God are saved from him. Whoever listens to
him is listening to his own worst enemy who will not bring him any
benefit. On the contrary, he will increase his problems. This group of finn
report on what used to happen: “ True, in the past some among mankind
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to following guidance or error.’ Hence, it is an aspect of God’s grace
that He has willed to help mankind by sending them messengers to
promote goodness in their natures and to enhance their tendency to
follow guidance. There are no grounds, then, for thinking thar God
would not be sending any messengers.

This is true when we take the verse to refer to sending God’s
messengers. If we take the reference to mean resurrection on the Day
of Judgement, we say again that it is necessary for humans, since they
do not finish their life’s account in this present world. This is to fulfil a
certain purpose of God’s. It relates to the design He has chosen for the
universe, yet we know nothing about this design. He has decreed that
all will be resurrected to receive their accounts and resume life along
the path their first life qualifies them for. Again, this leaves no room to
suggest that God will not resurrect anyone. Such a suggestion is contrary
to believing in God's wisdom and perfection.

This group of jinn presents rhe right belief directly to their people.
Furthermore, the Qur'an reports it to show the falsehood in the
unbelievers’ way of thinking.

Shaoting Stars

Continuing to report on what they learnt about the last divine message
and its echoes throughout the universe, the jinz disclaim any knowledge
of the realm that lies beyond the reach of theirs and human perceprion.
They disclaim having any role in it:

We tried to reach heaven, but found it full of mighty guards and
shooting stars. We used to take up positions there to listen, but whoever
tries to listen now will find a shooting star in wait for him. We do not
know if this bodes evil for those who live on earth, or if their Lord
intends to guide them ro what is right. (Verses 8—10)

3. We also learn from this sdrah that the jinm also have a dual nature, except for fblis or
Satan who belonged to them but dedicated himself totally to evil. He was expelied from God's
mercy and became rotally evil with no room for goodniess in him.
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This suggests that in the period that preceded the revelation of God’s
final message, perhaps in between it and Jesus’ message, the jinrn used to
try to reach up 1o heaven to eavesdrop on the angels and their discussion
of their assignments with respect to the affairs of God’s creatures on
earth. They would impart such information to their human friends,
the soothsayers and astrologers, to enable them to delude people. In
accordance with Satan’s plot, these soothsayers and astrologers would
then use a small portion of the truth they so received and mix it with
much falsehood, circulating it among people. This might have been che
case when there was no messenger preaching the divine message on earth,
in the intervening period between Jesus and Muhammad {peace be upon
them both). What form this took we do not know, because the Qur'an
has not given us any information about it. In any case, there is no need
to explore it further because we accept it as the sum of this fact.

This group of jinn say that such eavesdropping, to which they refer by
‘reaching up to heaven’, was no longer possible. When they tried it, they
found the way blocked by mighty guards and shooting stars aimed at
them, indeed killing them. They declare that they know nothing about
the prospect determined for mankind: “We do nor know if this bodes evil
Jor those who live on earth, or if their Lord intends to guide them to what is
right.” (Verse 10) They, thus, clearly declare that they have no access to
such information because it is part of God’s own knowledge. When the
very source the soothsayers claim to receive their very special information
from declares that it has no such knowledge, then nothing more can be
said. All soothsaying and astrology are thus shown to be false. The world
beyond belongs to God who alone knows it all. No one can dare claim
any special knowledge of it or predict it. The Qur'an declares thar the
human mind must remain free of any such delusion. It rids mankind
of all such superstitions.

Who or what are those mighty guards? Where do they stand? How
do they aim the shooting stars at the devils trying to eavesdrop? Neirher
the Quran nor the Hadith tells us anything of these questions. We do
not have any other source to rely on. Had it been useful for us to learn
any details of this, God would have given us them. Since He has chosen
not to do so, it is futile for us to try anything in rhis regard. It does not
add anything to our lives or ro our useful knowledge.
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Nor is there any use objecting to this information, or arguing that
shooting stars function according to a particular celestial order that
remained in operation before and after the Prophet’s message, or by
adding thar astronomers are still trying to explain how this system
works. Whatever theories astronomers and scientists come up with,
and whether these are correct or not, are outside our discussion here.
The systemn does not preclude that these shooting stars aim at devils as
they try to eavesdrop, or that they move in accordance with God’s will
that gave them their operational system, whether they are meant to hit
anyone or not.

Others view all this discussion as hgurative, giving us an abstraction
of how God preserves His message from being mixed up with falsehood.
They maintain that such statements should not be taken at face value.
The reason they take this line is that they approach the Quran with
preconceived ideas that cthey acquire from other sources and try to
give the Qur'an an interpretation that fits such preconceptions. Thus,
they view the angels as a symbol of goodness and obedience to God,
Satan and his group as a symbol of evil and disobedience, and the
shooting stars as a symbol of the power of preservation and protection.
This is because their notions, which they conceive before they look -
at the Qur'an, tell them that neither the angels, devils nor jinn could
have any physical existence, or take any tangible action, or leave any
practical effect. Where do they get all this from? How do they arrive
at such preconceptions to which they subject Qur'inic and Hadich
statements?

The proper approach to understanding the Qur'an is to abandon
all preconceptions, whether emotional, intellectual or logical, and to
formulate our concepts on the basis of the Qut’an’s presentation of the
truth about the universe. In other words, the Qur'an and Hadzth must be
taken only in light of the Qur'an. We must not try to negate or interpret
anything stated in the Qur'an, or ro prove anything the Qur'an negates
or considers invalid. On anything else the Qur'an neither proves nor
negates, we may judge according to logic and experience.

We naturally say this to people who believe in the Qur'an, yet try to
interpret its statements according to their own preconceived ideas of
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their nature is decidedly bad, while man is the only creature capable of
good or evil. It is time we corrected this ill-founded idea.

This group of jinn says: “Some among us are righteous and others less
s0.” (Verse 11) They describe their general situation: “We follow widely
divergent paths.” (Verse 11) This means that each group takes a totally
different course from the other, and the two paths do not meet. They go
on to explain their own beliefs after they have accepted the divine faith:
“We know that we can never elude God on earth, and we can never elude
Him by flight.” (Verse 12) They know God’s power. They know they can
never escape from Him or what He wills for them. They cannot elude
Him on earth nor can they elude Him by running away from earth.
They thus acknowledge their weakness before the Creator. They know
that everything in the universe is subject to His absolute power.

It is these very creatures, the finn, to whom some humans appeal for
support and protection, and who they call upon for help. They are the
ones whom the unbelievers claimed to have a marriage relation with
God. Yet here they acknowledge their own weakness and God’s might.
They, thus, correct their own people’s and the unbelievers’ notion about
the only power to which no other can stand.

Although they had already stated their belief, they repear rhis here in
the context of the jinn’s differing attitudes to divine guidance: “When
we heard the guidance, we came to believe in it.” (Verse 13) This is what
everyone who hears divine guidance should do. What they heard was
the Quran, but here they call it ‘the guidance , confirming its nature and
outcome. They follow this by a statement confirming their absolute trust
in God: “Whoever believes in his Lord need never fear loss or injustice.”
(Verse 13} They have complete trust in God’s justice and power. They
know the nature of faith. God is fair and He will never fail to give a
believer his fair reward. He never burdens him with what he cannot bear.
He will protect believers against loss and injustice. Who can inflict loss
on a believer or overburden him when he is under God’s care, enjoying
His protection? Some believers may be deprived of some of life’s riches,
but this is not what is meant by “foss’. Such losses are easily compensated
for to ensure fairness. A believer may also suffer harm caused him by
some earthly forces, but this is not the “injustice’the Qur'anic verse refers
to. God will always give the believer an increase of energy to be able
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What applies to the jinn, as they explained it to their people, also
applies to humans. They have been informed of this through revelation
recited to them by the Prophet,

Different Types of Trial

Up to this point, the sdrah has quoted what the finn said about
themselves. Now, it summarizes what they said about what God does
with those who follow the right course, obeying His commands. In
doing so, the Qur'an reports their ideas without actually quoting their
precise words:

Had they established themselves on the right way, We would have
given them abundant water to drink, 5o as to test them by this means.
Anyone who turns away from bis Lord’s revelation will be made to
endure uphill suffering. (Verses 16-17)

God Almighty confirms what the jinn said to the effect that had
people maintained following the right way, or had those who were unfair
followed the right way, He would have given them water in plency,
which would have ensured their prosperity. All this would be “so as #0
test them by this means.” (Verse 17) Such a trial establishes whether they
are grateful or not.

This change of style, from quoting direct speech to reporting it,
enhances the effect because it attributes the message and the promise
it gives to God Almighty. Such changes are frequent in the Quran. Ir
reinforces the meaning and draws attention to it.

These two verses include several facts related to Islamic beliefs, how
we look at events and how they interrelate. The hust of these is the direct
relation between following the straight path leading to God, by nations
and communities, and their enjoying prosperity and provisions in plenty.
The most essential requirement of such prosperity is abundant water. All
life depends on water. This is true even in our own times when industry
has acquired much greater importance, and agriculture is no longer the
only source of plentiful provisions and prosperity. Water still remains
as important as ever for a Hourishing civilization.
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ingratitude, arrogance, injustice, depriving other people of their rights
and also disrespecting sanctities. God may favour some people with
" beaury, but this blessing often leads to arrogance and sin. He may give
them intelligence, yet again this blessing may lead to conceit, disrespect
of others and disregard for values and standards. Almost every blessing
and favour God grants us involves some temptation that takes the person
away from the right path. Only those who always remember God and,
who as a result, enjoy His protection are excepted.

When a trial of prosperity leads to moving away fitom God’s path,
this makes God’s punishment inevitable. The Qur’inic verse mentions
a particular quality of such punishment: “Anyone who rurns away from
his Lord’s revelation will be made to endure uphill suffering.” (Verse 17)
This gives a sense of increased difficulty, because whoever goes uphill
finds the going harder as he climbs higher. The Qur'an often refers to
such hardship as going uphill. Other examples include: “Whomever God
wills to guide, He makes his bosom open wide with willingness rowards self-
surrender (to Him); and whomever He wills to let go astray, He causes his
bosam to be tight and constricted, as if he were climbing up into the skies.”
(6: 125) “T will constrain him to endure a painful uphill climb.” (74: 17)
This is a well-known fact. The contrast between a trial of afluence and
hard punishment in requital is, thus, abundantly clear.

None Qther Than God

The next verse may represent another quotation from the jinn, or it
may be a direct statement made by God:

Places of worship are for God alone; therefore, do not invoke anyone
other than God, (Verse 18)

In both cases it makes clear that worship, and places of worship,
which is expressed in the Arabic text in the form of prostration, must be
devoted to God alone. That is where God’s oneness is strictly observed,
leaving no room whatsoever for anyone else, be thar a person, a value or
an idea. The whole atmosphere must be dedicated to the pure worship
of God alone. Invoking someone other than God may take the form of
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afterwards. He is to make clear that he has no knowledge whatsoever
of the wotld beyond, or of how people fare. This address carries an
overtone of sorrow and sadness that particularly suits its seriousness
and decisive manner:

Say: I invoke my Lord alone, and I associate no partners with Him.’
Say: ‘It is not in my power to cause you harm or to set you on the right
course.’ Say: ‘No one can ever protect me from God, nor can I ever find
a place to hide from Him. My task is only to deliver what I receive
from God and His messages.”Whoever disobeys God and His Messenger
will have the fire of bell, where they will abide for ever. When they see
what they have been promised, they will realize who has the lesser belp
and is smaller in number. Say: ‘I do not know whether that which you
have been promised is imminent, or whether my Lord has set for it a
distant term. He alone knows that which is beyond the reach of human
perception, and He does nor disclose His secrets to anyone except to a
messenger whom He has been pleased to choose. He then sends watchers
to walk before and behind him, to know that they have delivered their
Lord’s messages. He has full knowledge of all they have. He takes count
of everything.” (Verses 20-28)

You, Muhammad! Say it to all people: “T invoke my Lord alone,
and I associate no pariners with Him.” (Verse 20) Coming afier the
Jjinn's statement, “We shall never associate partners with our Lord,” this
declaration acquires special effect. It is the same words, declared by
jinn and humans. These unbelievers who do not share in it break away

from all worlds.

No Help from Anyone

“Say: It is not in my power to cause you harm or to set you on the right
course.” (Verse 21) The Propher is commanded ro disclaim any of God’s
qualities and attributes. It is God alone who must be worshipped,
without partners, and He alone who can cause harm and bring benefic.
The verse contrasts harm with being ‘on the right course,’ which means
following divine guidance. This was clearly expressed by the jinn earlier:
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jinn: “We do not know if this bodes evil for those who live on earth, or if
their Lord intends to guide them to what is right.” (Verse 10)

Limited Knowledge

The Propher is also commanded to disclaim any knowledge of the
world beyond human perception: “Say: { do not know whether that which
you have been promised is imminent, or whether my Lord has set for it a
distant term.” (Verse 25)

In summary, then, this message does not belong to the Prophet; he has
no say in it other than to deliver it as he is commanded. Only this will
bring him safety. Likewise, the punishment the unbelievers are threatened
with also belongs to God and rhe Prophet has no say in it, nor does he
know when it will take place. It may be close at hand or it may be deferred
by God to a rime of His own choosing. This applies to punishment both
in rhis life and in the life to come. All this is known only to God. The
Prophet has no say here whatsoever, not even knowing its timing. It is
to God that such knowledge of the world beyond belongs: “He alone
knows that which is beyond the reach of human perception, and He does not
disclose His secrets to anyone.” (Verse 26) The Prophet has neither title nor
position, other than that of being God’s servant. This is his tide and his
highest position. The Islamic concept is thus stated in all clarity, free of
any confusion. The Prophet is given the order o state his position and
he does so without hesitation: “Say: { do not know whether that which you
bave been promised is imminent, or whether my Lord bas set for it a distant
term. He alone knows that which is beyond the reach of human perception,
and He does not disclose His secrets to anyone.” (Verses 25-26)

There is only one exception. God may inform His messengers of
something that belongs to this world beyond, within the limits that
help them to deliver His message to people. Indeed, all that He reveals
to them is part of His knowledge which He imparts ro them at a certain
point in time and within certain limits. He observes them and looks
after them as they deliver His messages. The Prophet is commanded
here to declare this exception in a very serious way: “except to a messenger
whom He has been pleased to choose. He then sends watchers to walk before
and behind him, to know that they have delivered their Lord’s messages. He
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This very awesome note brings the sirab to its conclusion. It began
with a feeling of awe and amazement that is clearly noticeable in the long
discourse about the jinn. In no more than 28 verses, the sgrah outlines
a large number of truths that are part of the Islamic faith. They are
essential in the formulation of rhe clear and balanced vision a Muslim
must have, leaning towards no extreme. It keeps all doors to knowledge
open, leaving no room for delusion or superstition.

Especially true is the statement delivered by the group of jinn that
listened to the Qur'an: “We have heard a wondrous discourse, giving

guidance to what s sagacious, and we bave come o believe in i.” (Verses
1-2)
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