SURAH 67

Al-Mulk

(Dominion)

Prologue

Whereas the tevelation of the previous ten sirabs (57-66) took
place in Madinah, this s#reb and all nine that follow in this volume
were revealed in Makkah, Each type has its own features and leaves its
special impressions on the teader. Makkan revelation generally deals
with belief in God, revelation and the Day of Judgement, as well as
establishing concepts about life, the universe and its relation with ics
Creator based on such beliefs. Lt speaks about God, the Creator, in such
a way that makes our hearts feel His presence and outlines the sort of
emotions and manners thar are appropriate for a human being who
addresses his Lord and looks up to Him. It clearly sets the standards
and values a Muslim adopts in judging events, situations and people.
As we discuss the remaining si#rezhs in this volume, we will see examples
of such treatment, to be added to what we have already seen in other
Makkan s@rabs.

Revelations given in Madinah address the implementation of such
beliefs, concepts, standards and values in practical life. They urge
people to live up to their faith, which is the trust assigned to them.
They must fulfi! their obligations both within themselves and in their
public lives.
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In the Shade of the Qur'an

The present s@rab seeks to formulate a new concept of the universe
and its relation with its Creator. It is a broad, comprehensive concept
that transcends the world we live in and our limited lifespans to include
the universe at large and the life to come. It speaks of creatures living on
earth alongside man, such as the jinn and the birds, or belonging to the
hereafter, such as hell and its guards. Furthermore, it refers to worlds
beyond the reach of our human perception bringing these closer to our
feelings so that we do not focus solely on our present life on earth. It
invites us to reflect on what we see in our lives and within ourselves but
which we tend to take for granted.

It awakens within man all images and impressions that have long
been stagnant as a result of holding on to jahiliyyab concepts. It
removes the dust that has gathered over our feelings, opens windows
and releases minds, and frees senses and perceptions so thar they can
look at the wide horizon, the vast space, the deep oceans, the inner
soul and the world beyond, reflecting on God’s marvellous creation.
It invites us to look at how the universe moves on by God’s will. We
thus realize that the whole thing is far greater and its scope much wider
than we could possibly have imagined. Then, we no longer focus on
our earth, but instead look up to heaven; we move from what we see
to the truth beyond and we are able to see how God’s will both brings
life and controls it.

Life and death are two familiar phenomena. Yet the séirab invites us to
look at what lies beyond these two phenomena of God’s will, wisdom,
and the way He sets tests and conducts all affairs. It is God: “who has
created death as well as life, so that He may put you to a test 1o show who
of you is best in conduct. He alone is Almighty, Much-Forgiving.” (Verse 2)
The skies above are creatures people see with their eyes. Yet they do not
look beyond them to see God’s hand that brought them into existence,
nor the perfection they manifest. The s@rah, however, initiates action so
that we contemplate such beauty and perfection as well as the ultimate
objective of creation: “He created seven heavens in layers. No fault will
you see in what the Lord of Grace creates. Turn up your eyes: can you see
any flaw? Then look again, and again: your vision will come back to you

 dull and weary. We have adorned the lowest heaven with lamps and made
them missiles to pelt the devils with.” (Verses 3-5)
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To those who live in a state of ignorance, or j@hiliyyah, the life of
this world appears to be the ultimate objective. The s#ras, however,
presents another world to devils and unbelievers, a world that is full
of movement and expectation. It stands in waiting: “We bave prepared
for them suffering through the blazing fire. Suffering in hell awaits those
who deny their Lord: an evil destination. When they are thrown in i1, they
will hear it drawing in its breath as it boils up, almost bursting with fury.
Every time a group is thrown in it, its keepers will ask them, ‘Did no one
come to warn you?” ‘Yes,” they will reply, a warner did indeed come to us,
but we did not believe him. We said, “God has revealed nothing. You are
in total error.” They will further say, ‘Had we but listened, or reasoned,
we would not now be among the inhabitants of the blazing fire.” Thus they
shall confess their sins. Far be the inhabitants of the blazing fire [from God's
mercy].” (Verses 5-11)

In a world of jahiliyyah, people hardly ever look beyond their
immediate life or think of a world beyond what they can perceive. They
are, as it were, locked within the cage of their current life on earth.
The sirah, therefore, directs their minds and sights to look to what is
beyond, to the heavens and the divine will which, though unseen by
any human eye, can do whatever it wills, whenever and wherever it
chooses. Thus, the earth, stable as it appears before their eyes, is strongly
shaken: “Whether you keep your words secret or state them openly, He bas
© full knowledge of what is in all hearss. How could it be that He who has
created should not know all? He is indeed Most Gracious, All-Aware. He
it is who has made the earth easy to live upon. Go about, then, in all its
highlands and eat of His provisions. To Him you will be resurrected. Do you
Jeel secure that He who is in heaven will not cause the earth to swallow you
up when it quakes? Or do you feel secure that He who is in heaven will not
let loose against you a sandy whirlwind. You will come to know the truth
of My warning.” (Verses 13-17)

They look at birds, an aspect of creation they see frequently but which
they rarely contemplate its marvellous creation. The sirzb again fixes
their eyes on this and lets their minds appreciate God’s power as He
shapes and fashions His creation: “De they not see the birds above them,
spreading their wings and drawing them in? None but the Lord of Grace
holds them up. He sees everything.” (Verse 19)
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They feel safe and secure on earth, but this is only the false sense of
one who is oblivious to what God’s will and power may bring about.
Having shaken the earth under their feet, including all that forms
their environment, the s@rzb then shakes them even harder so that
they realize thar nothing can ever withstand God’s power, which they
hardly ever even take into account: “What army is there to come to your
aid, except for the Lord of Grace? The unbelievers are truly lost in self-
delusion.” (Verse 20)

They feel that the provisions they have are close at hand, and that
they can compere for them as they please. The si#rah, however, directs
their attentions to look far beyond the elements they think to be
involved in securing their provisions: “Whe will provide for you, if He
were to withhold His provision? Yet they persist in their arrogance and in
rebellion.” (Verse 21)

As they pursue their erring ways, thinking they are well guided, the
stirab paints them a vivid, inspiring image showing their own condition
and that of those who truly follow correct guidance: “Is he who goes
grovelling on his face betier guided than the one who walks upright on a
straight path?” (Verse 22)

They do not benefit by what God has placed in theic make-up of
talents, faculties and perceptions. They do not go beyond what they
perceive so as to look at what lies beyond their immediate world. The
strah reminds them of God’s grace as He has given them these abilities,
and directs them to use these in a way that tries to divine the future
and determine the ultimate objective: “Say: Tt is He who has brought
you into being, and given you hearing, sight and hearss. Yet seldom are you
thankful. And He it is who caused you to multiply on earth; and 1o Him
you shall be gathered.” (Verses 23-24)

Even in their persistent denial of the resurrection, they still constandy
ask abour its timing. The si#rah depicts this as a true and imminent
event, one that will approach them all of a sudden. Hence, they have
nothing bur distaste for it: “ They say: ‘When is this promise to be fulfilled,
if what you say be true?’ Say: ‘God alone bas knowledge of this. [ am enly
a plain warner.” When they see it close at hand, the unbelievers faces will
be stricken with grief, and it will be said: ‘This is what you were calling
for”” (Verses 25-27)
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They hope that the Prophet and those who follow him will perish,
as this will silence this voice that has for long irritated them by the
warnings it delivers. They would rather revert to their foolish slumber.
The siareh reminds them rhat whether this group of believers perish
or flourish, it cannot affect rheir own destiny rhat is determined by a
persistent rejection of fairh. Hence, they are better advised to look at
their own situation and to make amends before it is too late: “Say: Just
think: wheiher God destroys me and those who follow me, or bestows mercy
upon us, who will provect the unbelievers from painful suffering?” Say: ‘He
is the Lord of Grace: in Him we believe, and in Him we place our truss.
You will come to know who is in manifest error.”” (Verses 28-29)

Finally, the sgra/ warns them thar water, which is essenrial for life,
may be raken away by God, whom the unbelievers deny: “Say: Just -
think: if all your water were to sink underground, who would give you clear
Sflowing water?” (Verse 30)

The key to the whole sirz/ and the axis of the movement it sets
in our hearrs, minds, senses and feelings are found in its inspiring
opening;: “Blessed be He in whose hand all dominion rests; who has power
over all things.” (Verse 1) It is from the truth of God’s dominion and
power that all images presented in the sgrab, as well as all hidden
and apparent movemenrs to which it alludes, branch out. Thus, the
creation of life and death, testing people through them, the creation
of the heavens and their adornment with lamps that serve as missiles
pelting devils, the preparation of hell as it is described, the knowledge
of whar is secret and public, making the earth easy for humans to
live upon, the destruction of early communities who rejected divine
guidance, holding birds in the sky, God’s overwhelming power and His
exaltation, providing sustenance to all as He pleases, His creation of
people and granting rhem hearing, eyesight and hearts, causing them
to multiply on earth and then gathering them all, His full knowledge of
the hereafter which is His own preserve, the meting out of punishment
to the unbelievers, the provision of water, which is essential to life, and
the ability to take it away whenever He wishes all emanate from the
fact that to God belongs all dominion in rhe universe. He has powet
over all things.
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The Sovereign of the Universe

Al-Mulk (Dominion)

In the Name of God, the Lord of

Grace, the Ever Merciful

Blessed be He in whose hand all
dominion rests; who has power
over all things; (1)

who has created death as well as
life, so that He may put you to a
test to show who of you is best in
conduct. He alone is Almighty,
Much-Forgiving. (2)

He created seven heavens in
layers. No fault will you see in
what the Lord of Grace creates.
Turn up your eyes: can you see
any faw? (3)

Then look again, and again: your
vision will come back to you dull

and weary. (4)
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to set. Nothing, then, comes by blind coincidence or withourt purpose.
The test aims to establish, in reality, what God knows in advance of
people’s behaviour on earth and the reward they merit for their actions:
“so that He may put you to a test to show who of you is best in conduct.”
(Verse 2) Thus, man should always be on the alert, considering every
thought and every action. He should not be oblivious to anything.
This also means that he is unable to rest. Hence, the verse ends with
the comment, “He alone is Almighty, Much-Forgiving.” It thus gives
reassurance ro every God-fearing servant. God is certainly Almighry,
but He is at the same time Much-Forgiving. When a person’s heart is
alert, aware that this life is a test, and tries to keep on the right track,
he is reassured of God’s forgiveness and grace. This gives man all the
rest and comfort he needs.

The truth Islam establishes in people’s hearts does not depict God as
chasing humans to afflict or punish them. He only wants them ro be
aware of the purpose behind their existence and of their true nature. He
wants them ro rise to the level worthy of His honour when He blew of His
own spirit into them, elevating them above many of His other creations.
When they have absorbed this truth and hold to it, they will find that

His grace, mercy and forgiveness are always available to them.

In the Wide Universe

This great truth is then anchored to the universe at its broadest and
highest. At the same time, the universe is shown to be related to the
truth of reward and requital in the life to come:

He created seven heavens in layers. No fault will you see in what the
Lord of Grace creates. Turn up your eyes: can you see any flaw? Then
look again, and again: your vision will come back to you dull and
weary. We have adorned the lowest heaven with lamps and made them
missiles to pelt the devils with. We have prepared for them suffering
through the blazing fire. Suffering in bell awaits these who deny their
Lord: an evil destination. When they are thrown in it, they will hear
itdrawing in its breath as it boils up, almost bursting with fury. Every
time a group is thrown in it, its keepers will ask them, Did no one

135



In the Shade of the Qur'an

come to warn you?” ‘Yes,” they will reply, ‘a warner did indeed come 1o
us, bur we did nor believe him. We said, “God has revealed nothing.
You are in total error.” They will further say, ‘Had we but listened, or
reasoned, we would not now be among the inhabitants of the blazing

Jore.” Thus they shall confess their sins. Far be the inhabitants of the
blazing fire [from God’s mercy]. (Verses 3—11)

Everything this passage mentions is a result of the first verse and is an
aspect of the complete sovereignty God exercises over His dominion and
of His free, unrestricred power. Everything it contains confirms what
the second verse states of the crearion of dearh and life to test people
and rhen their reward according to what their test proves.

“He created seven heavens in layers.” (Verse 3) We cannot, on the basis
of astronomical theories, exactly ascertain the meaning of the expression
‘seven heavens in layers . These theories are subject to amendment and
correction with every new generation of telescopes and other machines
and tools. It is not right, therefore, to attach the meaning of the
Qur’anic statement to djscoveries that remain subject to amendment and
correction. It is sufficient for us to know thar there are seven heavens,
and that they are placed in layers of different dimensions.

Whilst the Qur'in always turns our attentions to God’s creation
generally, it also specifically directs us to the heavens above. The
perfection of His creation is enough to make our eyes turn back in
absolute amazement: “No fault will you see in what the Lord of Grace
creates.” (Verse 3) No flaw, no defect, no imbalance is ever seen in God'’s
creation. “Tkrn up your eyes,” and look again. “Can you see any flaw?”
(Verse 3) Can you detect anything out of place? “Then look again, and
again.” (Verse 4) You might have overlocked something in your first
perusal, so make sure by looking again and again. “ Your vision will come
back to you dull and weary.” (Verse 4)

Posing such a challenge heightens the importance of what people
are being directed towards. In this way, they are made to look seriously
at the heavens and at God’s creation in general. It is precisely such a
contemplating, examining look that the Qur'an wants people to cast.
Familiarity breeds contempt, and our long presence in this world takes
much away from its fascinating perfection and meticulous cohesion.
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them. They have deprived themselves of all right, meaning and dignity.
Hence, in hell they receive none.

It is customary in the Qur'an to portray images of the Day of Judgement
in two contrasting scenes. Hence, we now have a scene showing the
believers as compared with the unbelievers. In this way, we have the full
meaning of the statement at the s#rab’s outset: “He may put you to a test
fo show who of you is best in conduct.” (Verse 2) Having mentioned the
test, the s#rah completes its account by speaking of the reward: “ Those
who stand in awe of their Lord although He is beyond the reach of human
perception will have forgiveness and a rich reward.” (Verse 12)

The phrase ‘beyond the reach of human perception’ expresses the
meaning of the Quranic word ghayb. In its use in this verse it includes
their fear of God whom they have never seen, as well as their fear of Him
when they are alone, unseen by any human eye. Both are fine qualities,
reflecting a pure feeling and a profound understanding which together
qualify a person to receive what the szreh expresses in general terms as
“forgiveness and a rich reward.”

To watch God when one is alone, unseen by any other human being
is the gauge of a heart’s sensitivity and the quality that keeps conscience
alive. Anas ibn Malik reports that some of the Prophet’s Companions
said to him: “Messenger of God! When we are with you we are at a
certain standard, but when we depart we are at a different one.” He
asked: “How do you feel with regard to your Lord?” They answered:
“God is our Lord in secret and open situations.” He said: “Yours is not
a case of hypocrisy.” The bond of God is, then, the essential criterion.
Once it is firm in one’s heart, one is a true believer.

All in the Open

This last verse provides a bridge linking what precedes it with what
comes after. It emphasizes God’s knowledge of everything, whether it
is said in public or private. He, thus, challenges mankind. It is He who
created them and He who knows their inner souls:

Whether you keep your words secret or state them openly, He has full
knowledge of what is in all hearts. How could it be that He who has
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created should not know all? He is indeed Most Gracious, All-Aware.
(Verses 13—14)

They are vold they can say what they like, in whatever way they like; it
is all equally known o God, for He knows what is concealed deeper even
than secrets. “He has full knowledge of what is in all hearts” (Verse 13)
Even those thoughts that are kept deep within one’s breast, unexpressed,
are also known to Him. It is He who created these thoughts, just as
He created the breasts that keep them. “How could it be that He who
has created should not know all?” (Verse 14) The One who has created
them must surely know all about them. “He is indeed Most Gracious,
All-Aware.” (Verse 14) His knowledge encompasses every litrle detail
and every hidden feeling and thought.

Yer people try to hide themselves from God, by making a move here,
keeping a secret there or by hiding their intentions. How ludicrous!
Their minds in which they try to hide their intentions, are created by
God, and He knows all their pathways and hidden corners. Indeed, the
intentions they seek to hide are also God's creation; He knows how they
are formulated and where they are lodged. So, what can people hide,
and where will they turn to?

The Qur'an makes sure of instilling this truth in people’s minds
because this gives them the correct understanding, Addirionally, it keeps
people alert and conscious of God, able to fulfil the trust believers are
assigned in this world. This is the trust of faith, maintaining justice and
dedication to God in both action and intention. Such understanding
cannot be achieved until we clearly realize that we, our hearts and minds,
our secrets and intentions, are all of God's creation; it is all fully known
to Him. When a believer artains such realization, he purges his heart of
bad intentions and Aeeting thoughts just as he keeps his open behaviour
and expressed statements on the right track. He deals with God in all
situations, public or private, open or secret.

Mankind’s Abode

The siirah now refers to the earth, which God has created for man to
live on. He smoothed it and provided in it all the means chac enable it
ro support human life:
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He it is who has made the earth easy to live upon. Go about, then,
in all its highlands and ear of His provisions. To Him you will be
resurrected. {Verse 15)

Man has lived long on earth finding it easy to settle upon, walk
along and utilize its potentials — including its soil, water, air, minerals
and all other natural resources. Hence, people forget God’s blessing
as He made the earth easy for them to live on and ro benefir by what
it contains. The sirap reminds them of this great blessing, putting it
before their eyes, in a fine expression that everyone, regardless of when
do they live, can understand according to their knowledge of the earth
and its potentials.

The description of the earth as easy to live upon meant for those
generations of old the surface of the earth and its being smoothed out
so that people and animals could walk upon it, and boats could sail
through its seas. It also meant for them that it has been made suitable
for cultivation and harvest, and given the sorts of atmosphere, water
and soil to make life possible. These, however, are general notions.
Scientific discoveries, up to the present day, provide further details that
give a much broader sense to this Quranic statement.

The Arabic term used in the s#rzh o describe the earth as ‘easy to
live upon’ is dhalizf, which is normally used to describe an animal that
is ‘broken’ so that man can use it as a mount. Science tells us that use of
this term is apt, because the earth which we see as stable and motionless
is nonetheless certainly moving. What is more is that it is running at a
fast pace, without stopping. Nevertheless, it is broken so as not to throw
off its rider and not to trample him as it goes along. It does not shake
him as it moves, but rather gives him an easy ride. Moreover, it is just
like a mount that produces milk, yielding much.

The earth, this mount man rides, revolves at a speed of 1,000 miles
per hour, and, at the same time, moves in its orbit around the sun at a
speed of approximately 65,000 miles per hour. Furthermore, the earth,
the sun and the solar system travel in space at a speed of around 20,000
miles per hour. Despite such speedy movements, man stays in perfect
comfort and stability on the earth’s surface. Nothing tears him apart, nor
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The central part of the visual system is the eye, which includes
130 million light receprors... The eye consists of the sclera, the
cornea, the choroid and the retina and a large number of tiny
nerves and canals.*

The retina is composed of nine separate layers, all of which
together are no thicker than thin paper. The inmost layer is made
up of rods and cones, which are said to number thirty million rods
and three million cones. These are all arranged in perfect relation
to cach other and to the lens, but, strangely enough, they rurn
their backs upon the lens and look inward, not outward... The
lens of our eye varies in density so that all rays are brought into
focus. Man finds this unattainable in any homogeneous substance,
such as glass.’

‘Heart’, which is often used in the Quran interchangeably with
‘mind’, is the quality thar makes man what he is. It denotes the faculty
of understanding, distinction and knowledge which qualifies man to
take charge of the earth and to shoulder the great trust. This is the
trust that the heavens, the earth and the mountains feared to bear. It
is to believe by choice and to discern guidance by self motivation. It
signifies the diligent observance, by will and choice, of the code God
has laid down. No one knows the nature of this faculty, or its centre, or
whether it is inside or outside the human body. It is a secret God has
not given anyone.

Yet despite having all such grace and gifts to fulfil his momentous
trust, man is ungrateful to God: “Yer seldom are you thankful” (Verse
23) Man should feel ashamed of himself when he is thus reminded. He
does not thank God for all the blessings He has favoured him with. Had
man devoted all his life to expressing gratitude to God, it still would
not thank Him enough.

4. Ibid..p. 58.
5. Morrison, op. cit., p. 60.
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The Promise Fulfilment

A reminder follows making it clear that God has not created mankind
and given them all their distinctive qualities haphazardly, without a
definite purpose: it is all for the purpose of initiating life that incorporates
a test and then the administering of reward and requital at the end:
“And He it is who caused you to multiply on earth; and to Him you shall
be gathered.” (Verse 24)

The Arabic term dhar’, used in the verse to denote multiplication
also signifies ‘spreading far and wide’, which provides a contrast in both
image and meaning with the second action of gathering. The s@rab gives
both images in a short verse so as to present these vividly before our eyes.
Thus, people who have spread all over the earth will realize thar they
are moving towards an end that brings them all together for an ultimate
purpose: one that brings the test of life and death to its final goal.

The sgrah then mentions their doubts concerning this promised
gathering: “ They say: ‘When is this promise to be fulfilled, if what you say
be true?”” (Verse 25) Such a question is put only by one wha is in serious
doubt or one who is in stubborn denial. Knowing the exact time of the
fulfilment of the promise adds nothing to its truth. It has nothing to do
with the fact that it is the time appointed for requital after the test has
been completed. It is the same to them whether it takes place tomorrow
or after millions of years. What is certain is that it is going to happen.
Then they will be gathered to receive whar they deserve for what they
have done in their lives.

God has not imparted knowledge of the Day of Judgement to anyone
of His creatures, because such knowledge serves none of their interests.
Indeed, imparting such information is against the very nature of this day
and has no bearing on the duties people are asked to fulfil in preparation
for it. On the contrary, withhalding such information from all creatures
and keeping it with God Almighty is an act of wisdom that serves human
interests. Hence the answer: “Say: God alone has knowledge of this. I am
only a plain warner.” (Verse 26)

This answer clearly reflects the great difference between the Creator
and His creation. God is seen in His absolute oneness: no one bears
any similarity to Him and He has no partner. All knowledge belongs to

159















